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proceeds to show that ^rthakriyakaritva" is incompatible
with then nature of a 'sthayin'. This argument is stated
thus by Padmapada :

You want the 'aham ullekha' to be a 'sthayin'. The
I for you is not a fleeting and changing entity. Does this
I give rise to an 'artha kriya' ? Or no ? If it does not give
rise to one, it partakes of the nature of non-existence, and
is therefore not at all real. But if it does give rise to one,
it is no longer the unchanging ^sthayin5; for the ^thayin^
does not admit of arthakriya karitva.

On this the Vedantin raises an objection : If an object
were to give rise to another, then something must set the
object in motion. This something is to be related to the
object. Such a relation is possible only when the object
has unchanging existence. If it is momentary, nothing can
be related to it; and then nothing can come out of it. As
such only a 'sthayin' has the 'arthkriya yoga'.

The Buddhist denies such a 'yogyatva' (properiety). He
argues : Does the sthayin give rise to ^thakriya' successi-
vely ? Or simultaneously ? Successively means producing
many karyas (effects) one after the other in a series.
Simultaneously means producing all the karyas at one
and the same moment.

Now let us take ihe first alternative. Since there is no
difference between any two moments, why does not the pre-
vious moment give rise to that which the succeeding mom-
ent produces ? If it is capable of giving rise to many 'kar-
yas', it should produce them all at the same moment since
it is the sufficient cause and since one cause can produce a
plurality of effects.